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עג.סנהדרין

טובעשהואחבירואתלרואה·מניין

באיולסטיןאוגוררתו,חיהאובנהר,

תלמוד-להצילוחיובשהואעליו,

רעך.דםעלתעמדלאלומר

Sanhedrin 73a 

From where is it derived that if one sees another drowning in 

the river, or a beast is dragging him, or robbers are coming 

upon him, he is obligated to save him? The verse states: "You 

sha// not stand by the b/ood of your neighbor." 
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 .בסמ"!: 2

מאיעמך'אחיךיוחיהאייוחנו,ורבי

א: Iלנדתנלוהמבעי-לוה?עביד

אחדד Iובבדר,ךמהלניןשהיושנים

שניהםשותיואםמים,שלקיתוןמהו

מגוע-מהואחדשותהואםמתיט,-

שושתומוטברא: Iט 9'בןדרשלישוב.

מהטאחדיראהואלוימותו,שנוהט

רבישבאעדחבירו.שלבמיתתו

ח"ך-עמך'אחיךיוחיולימד:עקיאב

 .חבירךלחייקודמיט

Ba.va Metzia 6201 

And Rabbi Yohanan, what does he do with this: "And your 

brother shall live with you"? He requires it for that which is 

taught: Two who were walking on a path and a jug of water 

was in the possession of one of them, if both drink they will 

die, but if one of them drinks, he will reach a settled area, Ben 

Petora taught: It is preferable that both of them drink and die, 

and let neither one of them see the death of the other. Until 

Rabbi Akiva came and taught: 11 And your brother sha!1 live 

with YOG.B," your life takes precedence over the life of another. 

בהרכהגיס,תורת

הולניטו Iשהשניטרי: I\1'9בןדרשו 1

שלקותוןאלאאחדד Iבואיןבמדבר

שתיהטישתוטורי, 9'בןדרש ...מום

אמרעמך.אחיךוחושנאמרוימותו,

קודמוםחויךעמך',אחיךיוחיר"ע:לן

חבירך.לחיי

orat Kohanim, Behar ז

This ben Petori taught: Two who were walking in the 

wilderness and in the possession of one there is only a jug of 

, water ... ben Petori taught: Both of them should drink and die 

as it is written: "And your brother shalllive with you." Rabbi 

", Akiva said to him: "And your brother shall live with you 

. your I ife tal<es precedence over the I ife of another 
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Hazon ish Yoreh Oe'a 69:2 

רצי'ון I]Iחמנחת

Minhat Hinukh 296 בןשאמרמה , 7\שן 9וזהI\79 רא

לחבירןדיתןאמרולאשניהמ,תו Iדומ

לשתותור U}ןכןגםחבירודהאה, Iח Iו

משל,ודרך . 7\שו gוזה,שלדמוני gמ

בודאיבדר,ךתינוקעמהולךאמ

 ...ימותוהואשיחיהוק Jלתיליתןמחוייב

em רof tl רוben Petora said that bot רThis is simple, that whicl 

d give it to another וould die, and he did not say that he shou ךוs 

ive, as it is also prohibited for the other וd וand the othet' wou 

ood of the other. On that basis, if one וto drink due to the b 

was walking with a baby, he is certainly required to give the 

. ive and he \l\Iill die וe baby so that it will רוwater to t 

rSקיב""שאלההעמק ד

Ha'amek She'ala 129 סבןדעתולכאורהI\7 תמוה,ראI כי

אחיך'יוחילקווםאסשרשאןבשביל

 !?ן"חעצמואתלהמותהואמחויב

לחבירו!שיתןמהתהיהתועלתואיזו

עלשניהמ,ישתודאמהענוןו,אלא

שנוהמ,גמומוים Iאומ Iווחווסנוםכל

וזדמוכהעדואולושוב, Iלייגיעושלא

ייתןלאאםכו,ו Iשאמהמים.להם

בא Iבצמא.בודאיומותהרי , lבור nל

חיוך-עמך"אחירחי I "ודרשר"ע

וו Iחק, 9U Iל Ig'Xש Iהסור Iקודמיו,

קודמו).

Ostensibly, the opinion of ben Petora is difficult. Because 

ive," is he ןןone is unable to fulfill: "And your brother shal 

efit will רobligated to kill himself, Heaven forfend? What bel 

there be from what he gave the other? Rather, the matter is 

that if both of them drink, both of them will live a day or 

two. They wi 11 not reach the settled area, but perhaps they 

will happen upon some water. That is not the case if he does 

. ot give water to the other. He will certainly die of thirst ח

ive ןןןRabbi Akiva came and taught: "And your brother sha 

with you," your life takes precedence. This means that even in 

. a case of uncertai!1ty, your life takes precedence 

בזו"ט,"ד IIש iא Iחזן

דושדכיוןורא: Iסטדבןטעמוהוהכא

שנוהםושתודאםלשנוהם,שעהחיו

I רIII אכן,אם ...שעהלסןI עולםחויו

 ...חבירושלשעהו Iחחה Iדשלו

ר 7\בס iקודמו"ר nמ Iדמשטבר,ור"ע

חבירו.שלשעהחוומהצלת

Here, the reasoning of the Son of Petora is: Since there is 

temporary life for both of them, as if both of them drink they 

will live for the time being ... if so, one's extended life does 

not supersede the temporary life of another ... Rabbi Akiva 

helcl: Since one's life takes precedence, one is exempt from 

. ife of another וe temporary רוpreserving t 
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להסתכן.ב GHח Iא~נ-סכנהבסזp7יגט

בר? Iד Y.Bשסקזה Iבא

, Even in a case of uncertain danger 

. there is no obligation to endanger oneself 

? With regard to what danger is this stated שלישיאדס

A third party 

 n "נ: , n"1\ !("יצשי":ח

שיזךדלאשלנן,ואה gשהרנא Iה

בזהאזליגוקודמיו,דחויךר"עדברי

יב Iדמחרא I\79דבודעתיהבתר

 ...שנוהמבווולחלקהלתתה

Responsa of Tzitz 

Eliezer 9:28 

our If the cure is in 

possession, where the 

statement of Rabbi Akiva: 

Your life takes precedence, 

does not appl)/. We follow 

the opinion of ben Petora 

and one is obl igated 

to divide the medicine 

between both of them ... 

ררמיךצברייטףהרב-אשתחתשאלית

"ח Iרס'יוכו"ה nהרדב"ז n"I:ש

שיסתנובלאלהדואלהצילשונולמו

סכנה,ק '9סקצתבויש!לו '9א[או] ...המצול

 ...להצילוב Iח ...בימובע 7\אותורואהכגון

חיובא!נוהודאי,אלגושהק '9הסאמומ"מ

 ...חבורואתלהצולעצמולמסור

Resporlsa of the Radbaz 5:218 

Anyone who can certainly rescue 

another without putting the rescuer 

in danger ... [or] even if there is 

slight uncertainty with regard to 

the risk, e.g., if one sees another 

drowning at sea ... he is obligated to 

rescue him ... and in any case, if the 

ore to the definite, one ךrisk tends n 

is not obligated to endanger himself 

. to rescue another 
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מלחמה

War 

קמ"גכהו i'9'\מש"ח Iש

המיוצאיםת iדמלחמ ...כרחנועל

גמשהרובהם,דוחיזהמכלל

ואיךהוא,מותרתרשותמלחמת

רבותשות gנלהכנוסהיתרמצינו

ה? Iר iIהרבשבולבסכנה

Responsa of Mishpat 

Kohen 143 

Perforce ... wars are an 

exception to the principle: 

"And YOLI shall live 

by them,'1 as even an 

optional war is permitted. 

Where have we found 

authorization to endanger 

many lives in the intei'est 

of comfort~ 
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 :)ן" 7\היg"ז(מלכיםךמנ"מ

כמשמעו,הלבבורךהיראהאישמי

בקשרילעמודכחב.לבושאוז

בקשרושיכנטומאחרהכ{לחמה,

ישראלמקוהעלישעןהמלחמה

יחודשעלוידעצרהבעתומושיעו

שן gנישיט Iמלחכ(העושהא Iההשם

לאיחשובולאחד g 'ולאייראלא llgבכ

נם Iזכרימחה>ןלאבבניןולאבאשת)

ובללמלחמה,דברמכלנה i'9מלבו

במלחמהולהרהרב Iלחשהמתחיל

תעשה,בלאעוברעצמוווכבה/ל

ואלתיראןאללבבכםרך Iאלשנאמר

עודולאהם, Iנ gוכתערצואל Iזו gתח

בצוארו,תלוייןשראל Iדמושכלאלא

i נצחלאאםI בכלמלחמהעשהלא

ך gששכמיזההרישו, gנבכל Iלבו

לבבאתימטלא iשנאמרהכל,דמי

בקבלהרש lgמוהריכלבבו,אחיו

וארוררמוהה'מלאכתעושהארור

בכלהנלחםוכלמדם,חרבומונע

לקדשנתו Iכוותהיהחד gבל>{לבו

שלאלןוכובשחבלב,ךהשםאת

לובנה Iורעה,תגועהןולאנזקימצא

עדולבניולןווזכהבישראלן Iנכבות

שאנמרהבא,העולםלחייויזכהעולם

נאמןבותלאדוניה'עשה Iעשהכי

ורעהנלחםאדוניה'מלחמותכי

אדוניש gנוהותהוגויבךתמצאלא

ך. Iא-להה'אתהחייםבצר/רצרורה

7:15 orah, Kings זRambam, Mishne 

an \'v'ho is fearful and fainthearted"? As per its ןןWho is the I " 

plain meaning, his heartdoes nothavethestrength towithstand 

e confrontation of רe enters tl רוthe confrontation of war. Once 

war, he should rely on the Hope of Israel, and his Savior in 

e is fighting for רes of trouble, and he should know that I רtin 

ife and not fear וthe unity of His name and he should risk his 

and not be frightened, and he should not think of his wife or 

is ךory from I ךeir men רove tl ןןe should rel רrather, I ר;ildrer רis cl רI 

. e war רוheart, and he must turn away from everything for t 

Anyone who starts to think and contemplate during the war 

and startles h imself violates a prohibition, as it is stated: "Let 

your heart not be faint; do not fear, do not panic, and do not 

". be broken before them 

I of Israel are dependent upon וFurthermore, the lives of a 

him, and if he does not wage war with all his heart and all his 

, soul, he is tantamount to one who spilled everyone's blood 

I not melt his brethren's heart, like ןas it is stated: "That he sha 

". his heart 

And it is stated in the Prophets: "Cursed is one who performs 

the labor of the Lord deceitfully, and cursed is one who 

prevents his sword from blood." Anyone who fights with all 

his heart without fear, and his intent is exclusively to sanctify 

the name ofthe Lord is assured that he will notencounter harm 

and evil will not reach him, and he will build an established 

home in Israel and he will benefit himself and his children 

forever, and he will be privileged to receive life in the World 

Y lord ךךto Come, as it is stated: "For the Lord will make for f 

ord vvages the waJ-s of the ןY ךasting house, because n ןan ever 

be ןLord
l 

and evil will be found in you ... May my lord's sou 

". bound with a bond of life with the Lord your G-d 
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מחבלהיזנת

Slaying a. terrorisi 

א:רק 9הנטשרת Iשמ I nצ I1ת Iהל,ךכ;ב"ם

1 . orah, rviurderer and Preservatiol1 of life, Ch זides, Mi§hne ןt1iamoI \ו

הוכהה

אותוממיתיואיובזדוושהרגרוצח

שיבאעדאותוהרואים,לאהעדים

 ...למיתהו!דובוהוד!ןלבות

A murderer who killed intentionally, the witnesses or the 

ers do not kill him llntil he is brought to court and ן<on!oo 

. they sentence him to death 

 Iהלכה

ועשהבשעבראמוריםם Iדברבמה

אבלן, Iדביתמותתעלוושחויבהעון

היהאז;ןילולהרגוחבירואחרהרודף

וכצ!ו·ןישראלכלהר·ן I1קהרודף

לו Iואז;ןהרזדףד Iמהנרדףלהציל

דף. Iרשלשן 9בנ

n ,-,vhat case are these matters stated, when one violated and ן

performed the iniquity for which he is liable to receive the 

court-imposed death penalty; however, one who pursues 

even if the pursuer was a minor, all of ך,another to kill hin 

, srael is commanded to rescue the pursued from the pursuer ! 

. even by taking the life of the pursuer 

 1כה 7ה

דף Iרהואוהריהזהורוהואםנוצ,ד

עליובל Iקשלאז;ןןעלאףאחריו

הרירודףהואשעדיןןן Iניהתראה

באברלהצילוינוליםואםנהרג,זה

בחץאותושינונגוןהרודףמאוברן

אוידואתעו I1ויקבסייףאובאבואו

I רגלאתשברוi אןI עאתסמוI עושין,נו

אלאלהצילוולאיו Iלכנוליו Iאינןואם

הורגיןאלוהרילרודףהרגוהוכואם

 ...הרגלאשעדייוז;ןןעלאף Iאותו

and he is pursuing him, even if ך,How so? If they ,-,varned hin 

he did not acknowledge the ,-,varning, since he is still pursuing 

him, he is killed. If they can rescue him by wounding one of 

the limbs of the pursuer, e.g., if they can strike him with an 

arrow, or with a stone, or with a sword and sever his hand, or 

break his leg, or blind his eye, they should do so. If they are 

, unab!e to aim and can rescue him only by killing the pursuer 

... im even though he has not yet killed ךthey kill I 
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חובלהלכותלנ{לימשנה

I כ{זI ק~יn p 

אוכתברל"חסו'הרוב"שובתשובת

אתלהצילהבאהנרדףשאוןשר 9א

להתרותצרוךדף Iרשלשו 9בנעצמו

 iש 9נעלבהולשהואו 9לברודף

להתרותחווביהולולאעצמולהציל

המחברהרבשלמכ"ושטוכתובכו.'

I דאמרדהאז"לכתבובזהוכיוצאז"ל

שלמאוברוובאחדלהצילל,ן Iיכדאט

לאזהשדוואותוהורגיןשאיןרודף

להצילהבאאחרבאושאלאנאמר

בזהמדקדקאונוהנרדףאבל

8 . d Damager, Ch ךicter of Wound al וnf ן, Mishne LaMelekh 

aps, the 138ר he wrote: Or perl רe Rivasl רוn the responsa of t ן

e life of רpursued who seeks to rescue himself by taking tl 

e pursuer because he רtl ךthe pursuer, is not obligated to warl 

t is written there in a manuscript of the rabbi ן. is agitated 

n a similar vein, they, of blessed ן: who authored the work 

emory, wrote that in a case where it is possible to rescue by רn 

wounding one of the limbs of the pursuer it is prohibited to 

other ךkill him, that halakha was stated only with regard to al 

person coming to rescue; however, the pursued need not be 

. that precise 

רימרוצביירסףהרב-אשתחתשאלרת
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